Excerpts from Speaking the Truth: Zionism, Israel and Occupation – Edited by Michael Prior 

Excerpt 1: Foreword by Archbishop Desmond Mpilo Tutu
The affairs in the Holy land have long been a concern for Christians world-wide, and we in South Africa take a particular interest in them. The two countries have so much in common, and the forms of oppression in each demonstrate remarkable similarities. Over the last several years during which our problems in South Africa have diminished, matters in the Holy land have got increasingly worse, and the human tragedy has been multiplied. In a context of spiralling violence human optimism is severely strained. And, yet, the human spirit holds on to hope for a better future. For those of us who are inspired by the message, life and death of Jesus, hope is never frustrated---not even by death. The transformation in South Africa culminating in the liberation of the 1990s should encourage all those who strive for justice and peace in the Holy Land. 

For many years in South Africa it looked to some as if we could never emerge as a single people. Years of White domination of the Blacks and Coloureds was underpinned by the whole system of government. For a period, indeed, proponents of racial supremacy had the support of several of the theological strands within some of the mainstream Churches. It took even the Churches time to realize that it was not within God’s plan that one people should dominate another, and ultimately, to see that Apartheid, the official policy of domination, was indeed a heresy. The process of healing, of course, could only follow when people began to know the truth, much of it particularly uncomfortable. 

In our struggle against apartheid Jews were among our greatest supporters. It seemed as if they were instinctively on the side of the disenfranchised, the voiceless, forever fighting injustice, oppression and evil. I continue to feel strongly with the Jews, and am patron of a Holocaust centre in South Africa. I find all the more perplexing, then, what the Jewish state has done to another people to guarantee its existence. 
I was profoundly distressed by my visits to the Holy Land. They reminded me so much of what happened to us black people in South Africa. I saw the humiliation of the Palestinians at checkpoints and roadblocks, just like our people who continued to suffer when young white people officers prevented us from moving about. On one of my visits to the Holy land, in particular, I drove to a church with the Anglican bishop in Jerusalem. As I saw the encroaching Jewish settlements, I reflected on the Palestinians who had lost their land and homes. Later in his hometown Beisan (now Bet Shean) Canon Naim Ateek (Director of the Sabeel Ecumenical Centre in Jerusalem) pointed to a certain direction, saying, ‘Our home was there. We were driven out of our home; it is now occupied by Israeli Jews.’

The sufferings of the Palestinians, which I saw at first hand, brought me back to my address on receiving the Nobel Peace Prize (1984): 


In pursuance of apartheid’s ideological racist dream, over 3,000,000


of God’s children have been uprooted from their homes, which have


been dumped in the bantustan homeland resettlement camps. I say 


dumped advisedly: only things or rubbish is dumped, not human beings.


Apartheid, has, however, ensured that God’s children, just because they


are black, should be treated as if they were things, and not as of infinite 


value as being created in the image of God. These dumping grounds are 


far from where work and food can be procured easily. Children starve, 


suffer from the often irreversible consequences of malnutrition—this 


happens to them not accidentally, but by deliberate Government policy.


They starve in a land that could be the bread basket of Africa, a land that 

normally is a net exporter of food. 

My heart aches as I see similar treatment meted out to the Palestinians by the State of Israel. Much of the suffering is the same. Only the numbers are different. Why, I ask myself, are human memories so short? Have our Jewish sisters and brothers forgotten their humiliation? Have they forgotten so soon the collective punishments, the home demolitions of their own history? Have they turned their backs on their profound and noble traditions? Have they forgotten that God cares deeply about the downtrodden? 

Our experiences in South Africa assures me that Israel will never get true security and safety through oppressing another people. A true peace can ultimately be built only on justice. We condemn, of course, the violence of suicide bombers, and we condemn the corruption of young minds taught hatred; but we also condemn the violence of military incursions in the occupied lands, and the inhumanity that won’t let ambulances reach the injured. 

The military actions of recent times, I predict with certainty, will not provide the security and peace Israelis want; it will only intensify the hatred. Israel has three options: revert to the previous stalemate situation; exterminate all Palestinians; or---and I hope that this one will be chosen---to strive for peace based on justice, based on withdrawal from all the occupied territories, and the establishment of a viable Palestinian state on those territories, and the establishment of a viable Palestinian state on those territories side by side with Israel, both with secure borders. That, at least, would provide partial justice. 

Excerpt 2: State of Denial: The Nakba in Israeli History and Today 
– Ilan Pappé

Ilan Pappé (Hebrew: אילן פפה‎; born 1954) is an Israeli historian and socialist activist. He is a professor with the College of Social Sciences and International Studies at theUniversity of Exeter in the United Kingdom, director of the university's European Centre for Palestine Studies, and co-director of the Exeter Centre for Ethno-Political Studies.Pappé was born in Haifa,[1] Israel. Prior to coming to the UK, he was a senior lecturer in political science at the University of Haifa (1984–2007) and chair of the Emil Touma Institute for Palestinian and Israeli Studies in Haifa (2000–2008)

For Israelis, 1948 is a year in which two things happened which contradict each other: on the one hand, Zionism, the Jewish national movement, claimed it fulfilled an ancient dream of returning to a homeland after 2,000 years of exile. From this perspective, 1948 was a ‘miraculous event’ in the collective Israeli Jewish memory. It constitutes a chapter in history that not only proclaims triumph and the realization of dreams but also carries associations with moral purity and absolute justice. This is why anything that happened in that year is wedded to the most basic values of present Israeli society. Hence, the military conduct of the Jewish soldiers on the battlefield in 1948 became a model for generations to come, and the leadership’s statesmanship in those years is still a paragon for future political elites. The leaders are described as people devoted to the Zionist ideals and as men who disregarded their private interests and good for the sake of the common cause. 1948, then, is a sacred year, revered in more than one way as the formative source of all that is good in the Jewish society of Israel. 

On the other hand, 1948 marked also the worst chapter in Jewish history. In that year, Jews did in Palestine what Jews had not dome anywhere else in the previous 2,000 years. Even if one puts aside the historical debate about why what happened in 1948 in fact transpired, no one seems to question the enormity of the tragedy that befell the indigenous population of Palestine as a result of emergence and success of the Zionist movement. Jews expelled, massacred, destroyed, and raped in that year, and generally behaved like all the other colonialist movements operating in the Middle East and Africa ever since the beginning of the 19th century. 

In normal circumstances, as Edward Said recommended in his seminal Cultural and Imperialism (1993), a painful dialogue with the past should enable a given society to digest both the most evil and the most glorious moments of its nation’s history. But this could not work in a case where a moral self-image is considered to be the principal asset in the environment. The way out for the Jewish society in the newly-founded state was to erase in the collective memory the unpleasant chapters of the past, and leave intact the gratifying ones. It was a conscious mechanism put in place and motion in order to solve the impossible tension arising from the two contradictory messages of the past. 

Moreover, the fact that so many of the people living in Israel today lived through the 1948 period has made the task all the more difficult. 1948 is not a distant memory, and the crimes committed then are still visible in the landscape around for the present generation of Israelis to behold and comprehend. And on the Palestinian side, of course, they are still the victims living, who can tell their story; and when they are gone, their descendents---who have heard the tales of the 1948 horrors over and over again---are likely to represent their point of view for generations to come. And, of course, there are people in Israel who know exactly what they did, and there are even more who know what others have done. 

Nevertheless, the Israeli authorities continue to succeed in eliminating these deeds totally from the society’s collective memory, while struggling vigorously against anyone trying to shed light on the repulsive chapters of the 1948 history, whether inside or outside of Israel. When one examines Israeli textbooks, curricula, media, and political discourse one notices that this chapter in Jewish history---the chapter of expulsion, colonization, massacres, rape, and the burning of villages---is totally absent. In its stead one finds chapters of heroism, glorious campaigns and amazing tales of moral courage and military competence, unheard of in any other history of a people’s liberation in the 20th century. 

Let us, then begin with a brief overview of the denied chapters of the history of 1948. Some of these chapters are also missing so far from the Palestinian collective memory. The two forms of amnesia stem, of course, from two very different ways of dealing with the past: Jewish Israelis are unwilling to acknowledge, or be accountable for what happened in 1948, whereas the Palestinians, as a community of victims, have little appetite to revisit the traumas of the past. For such distinct reasons, popular memory on both sides, and the failure, or unwillingness of professional historians to provide a true representation of the past have left us without a clear picture of the 1948 events. 

The 1948 war’s diplomatic manoeuvres and military campaigns are well engraved in Israeli Jewish historiography. What is missing is the chapter on ethnic cleansing carried out by Jews in 1948. As a result of that campaign, 500 Palestinian villages and 11 urban neighbourhoods were destroyed, 700,000 Palestinians were expelled and several thousands were massacred. Even today, it is hard to find a succinct summary of the planning, execution and repercussions of these tragic results. 

Future Prospective

As I review the attempts that I have made---I have been involved personally in the struggle against Nakba denial in Israel, and, together with others, have attempted to bring the Nakba onto the Israeli public agenda—a very mixed picture emerges. I detect serious cracks in the wall of denial and repression that surrounds the issue of the Nakba in Israel, that have come about as a result of the debate on the ‘new history’ in Israel, and of the new political agenda of the Palestinians in Israel. The new atmosphere has also been helped by a clarification of the Palestinian position on the refugees issue towards the end of the Oslo Peace Process. As a result, notwithstanding more than fifty years of systemic government suppression, it is becoming more and more difficult in Israel to deny the expulsion and destruction of the Palestinians in 1948. However, this relative success has also brought with it two negative reactions, which were formulated after the outbreak of the Aqsa Intifada [Second Intifada]. 
The Israeli political establishment was the first to react. The Sharon government, through its minister of education, has undertaken the systemic removal of any textbook, or school syllabus, that refers to the Nakba, even marginally. Similar instructions have been given to the public broadcasting authorities. The second reaction has been even more disturbing, and has encompassed wider sections of the public. Although a very considerable number of Israeli politicians, journalists and academics have ceased to deny what happened in 1948, they have nonetheless also been willing to justify it publicly, not only in retrospect, but also as a prescription for the future. Thus, the idea of ‘transfer’ has entered Israeli political discourse openly for the first time, portraying ‘population transfer’ as legitimate, being the most effective means of dealing with the Palestinian ‘problem’. 

Indeed, if I were asked to nominate what best characterizes the current Israeli response to the Nakba,  I would stress the growing popularity of the transfer option in the Israeli public mood and thought. The Nakba --- the expulsion of the Palestinians from Palestine---now seems to many in the centre of the political map as an inevitable and justifiable consequence of the Zionist project in Palestine. If there is any lament, it is that the expulsion was not completed. The fact that even an Israeli ‘new historian’ such as Benny Morris now subscribes to the view that the expulsion was inevitable, and should have been more comprehensive in 1948, helps to legitimize future Israeli plans for further ethnic cleansing. 

‘Population Transfer’ is now the official, moral option recommended by one of Israel’s most prestigious academic centres, the Centre for Interdisciplinary Studies in Herzliya, which advises the government. It has appeared as a policy proposal in papers presented to their government by senior Labour Party ministers. It is openly advocated by university professors, media commentators, and very few now dare to condemn it. This is manifestly true of historians. Professor Benny Morris of Beer Sheba University and professor Arnon Sofer of Haifa University, and indirectly the case also with professor Shlomo Aviner of Hebrew University, as well as of Ephraim Sneh of the Labour Party, who suggest the annexation of the Palestinian parts of Israel to a Palestinian state. And, lately, even the leader of the majority in the American House of Representatives, Dick Armey, has openly endorsed it (2 May 2002). 

Thus, the circle is being closed, almost before our very own eyes. When Israel took almost 80 percent of Palestine in 1948, it did so through settlement, and the ethnic cleansing of the original Palestinian population. The country now has a prime minister who enjoys wide public support, and who wants to determine by force the future of the remaining 20 percent. He has, as did all his predecessors, from Labour and Likud alike, resorted to settlement as the best means for doing this, adding, as his unique contribution, the destruction of an independent Palestinian infrastructure. He senses---and he may not be wrong in this---that the public mood in Israel would allow him to go even further, should he wish to do so. He could emulate the ethnic cleansing if 1948, this time not only by driving the Palestinians out of the occupied territories, but, if necessary, also the one million Palestinians living within the pre-1967 borders of Israel. 

Critical Thinking Questions

1. Establish the level of credibility and reliability each author has to speak on this subject. 
2. What similarities does Desmond Tutu point out between apartheid South Africa and Palestine/Israel today? 

3. What is Desmond Tutu’s thesis? What evidence can you provide to support your choice?

4. What is Ilan Pappé’s thesis? What evidence can you provide to support your choice?

5. What do Tutu and Pappé propose is necessary for Palestinians and Israelis to move towards a peaceful resolution built on justice? 

6. Comment on each author’s piece. What do you agree/disagree with? What do you think is necessary for Palestinians and Israelis to reach a resolution based on justice? 

